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ABSTRACT 
In South Sulawesi, justice in polygamy is not merely a matter of law—it 
is a living dialogue between divine principles and ancestral wisdom. This 
study explores how local wisdom, particularly the adat system, serves as 
a foundational pillar of justice in the practice of polygamy under Islamic 
law. Employing a qualitative methodology, the research draws on 
interviews and document analysis involving religious leaders, 
community elders and affected families. The findings reveal that while 
Islamic law provides the formal legal framework, local customs deeply 
influence its interpretation and implementation. Adat norms ensure that 

polygamy is practiced with fairness, emphasizing the equitable treatment 
of wives, fulfillment of economic responsibilities and preservation of 
familial harmony. These traditions act as a moral compass, guiding the 
community to uphold justice in ways that resonate with their social 
values. Rather than conflicting with Islamic principles, local wisdom 
complements them—creating a hybrid system that is both legally sound 
and culturally sensitive. The study concludes that integrating local 
wisdom into formal legal structures can enhance the contextual 

relevance and social legitimacy of family law. It recommends a pluralistic 
approach to justice that honors both religious doctrine and indigenous 
knowledge, fostering a more humane and balanced legal practice. 
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INTRODUCTION 

Indonesia has the most Muslims of any country in the world and it has a dual legal system 

in which Islamic law is very prominent, especially in family law. This is evident in Law No. 1 of 

1974 concerning Marriage and the Compilation of Islamic Law (KHI), which delineate the legal 

framework regulating polygamy in Indonesia. According to these rules, monogamy is the basis 

of marriage, while polygamy is a very limited exception that can only be done under the rules set 

by the Religious Courts. Even though the law is very stringent about it, polygamy is nonetheless 

practiced by people from all walks of life, which often leads to complicated social and legal 

situations.
1

 

The uniqueness and importance of investigating the concept of justice in polygamy 

instances arise from the interplay between Islamic law and local wisdom within the society of 

South Sulawesi. Islamic law governs polygamy, yet, its implementation is frequently hindered by 

divergent interpretations and fluctuating social acceptance. In this setting, local wisdom is very 

important for how the community thinks about justice in polygamy, especially when it comes to 

women's rights, equality and the well-being of families. This study is important because it looks 

into how local cultural norms might change or even align with polygamy practices to make sure 

they are more fair, humane and in line with what society needs today.
2

 

The judge can use the local knowledge about polygamy that has grown in South Sulawesi 

to help make decisions, while also reconciling Islamic law with social justice.
3

 Using maqashid al-

shariah principles makes ensuring that justice preserves the rights of women and children. The 

judge should also look at how polygyny affects society and culture and they should also make 

sure that the people involved may talk to each other. Also, using restorative justice and checking 

to see whether people are following the law and religious morals can assist make sure the verdict 

is fair. It is also important to talk to specialists in Islamic law and local authorities to get a bigger 

picture.
4

 

The Religious Court regularly speaks out against polygamy by stressing how important it 

is to treat spouses fairly and make sure their rights are respected, both financially and emotionally. 

This criticism also says that the process of getting polygamy approved needs to be open and 

honest so that the decision doesn't hurt women or children. The court also talks about how 

polygamy could hurt marriage stability and the health of society as a whole. The court also wants 

maqashid al-shariah principles to be used to make sure that Polygamy is done fairly, not just 

because it's what people do or what their religion says without thinking about the bigger picture.
5

 

This practice is well known in tradition, but it has come under fire for the unfair treatment 

of women, especially when it comes to money and attention. When dealing with polygamy issues, 

the Religious Court in South Sulawesi typically stresses the need to find a balance between 
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religious law and local customs. This is to make sure that everyone gets their fair rights according 

to the principles of justice in Islamic law.
6

 

In Bone Regency, South Sulawesi, there was a case of polygamy that had to do with 

justice. A man wanted to marry a second wife without his first wife's permission. The first wife 

went to the Religious Court with this case because she thought the way the money was being 

handled and given out was unfair. The first wife felt like she was being ignored both emotionally 

and financially, but the second wife was treated very differently.
7

 

The Religious Court said in this instance that polygamy is allowed by Islamic law, but it 

must follow the rules of fairness, like giving equal treatment and enough money to sustain all 

wives. The judge said that the husband had to treat both wives fairly and make the house better 

to stop more unfairness from happening.
8

 

The Bugis tradition, polygamy is acceptable if certain conditions are met, such as the 

husband's ability to offer fair financial support and the first wife's permission. The Bugis culture 

likewise values social bonds and family harmony, seeing polygyny as more of a communal 

solution than a personal choice. Nonetheless, issues of inequity in the allocation of attention and 

support persist, necessitating the amalgamation of Islamic ideals of justice with this indigenous 

knowledge.
9

 

The sociocultural aspect of polygamy in South Sulawesi is shaped by the social norms 

and culture of the Bugis and Makassar populations. polygamy is frequently regarded as an 

established custom intended to fortify social connections and familial relationships. In this 

environment, polygamy is examined not only through a theological lens but also as a strategy for 

attaining familial unity and social standing. Nonetheless, criticisms concerning the unequal 

allocation of financial assistance and attention to wives endure. People often dispute this practice 

when it comes to women's rights, which is why there needs to be a balance between customary 

law, religion and social justice.
10

 

The results of this study will be useful to many different groups of people in real life. As 

the main executor, the Religious Courts in South Sulawesi need to be able to think critically so 

that they can better understand the complexity of ʿadl when they give out polygamy permits and 

settle disputes. The courts should not give people permission to be polygamous too easily or 

without thinking about the community's social and cultural context. Even though the Qur'an 

allows it, polygamy is nevertheless a hot topic in public because of societal conventions. A more 

comprehensive grasp of the issues in applying ʿadl can aid judges in making more prudent 

choices that emphasize substantive justice. 
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This study makes a novel contribution by examining polygamy within Islamic law via the 

perspective of local wisdom in South Sulawesi, in contrast to other research that predominantly 

emphasizes textual interpretations of Islamic law while neglecting the impact of local culture. 

Most previous studies tend to neglect the socio-cultural context of polygamy, perceiving it solely 

as a legal issue dictated by religious texts. This study addresses the gap by connecting the concept 

of justice in Islamic law with the social norms existing in South Sulawesi society. This approach 

shows that local wisdom, which includes cultural norms and local customs, is very important for 

figuring out how to practice polygamy fairly in the community. This work enhances Islamic legal 

scholarship and offers novel perspectives on the contextual application of Islamic law, pertinent 

to the socio-cultural dynamics in South Sulawesi. 

This study aims to examine polygamy within Islamic law by including indigenous wisdom 

from South Sulawesi. This study aims to ascertain the influence of local cultural values on the 

practice of polygamy within the framework of Islamic law, as well as the application of the 

principle of justice in the societal implementation of polygamy. Furthermore, this study seeks to 

integrate Islamic legal principles with local customs, offering novel perspectives on the 

implementation of Islamic law that align more closely with the socio-cultural environment of 

South Sulawesi, so aiding in the development of equitable and contextually suitable policies. 

 

METHODS 

The methodology utilized in this study is a qualitative approach combined with normative 

legal analysis. The study commences by delineating and examining the phenomenon of polygyny 

within the framework of Islamic law in South Sulawesi, integrating the notion of local wisdom. 

Data is gathered via literature reviews encompassing Islamic legal texts, official records and 

conversations with religious experts and legal professionals in the area. In-depth interviews are 

also done with local communities to comprehend their acceptance and practice of polygyny in 

their daily lives. Following data collection, the research employs a justice theory framework to 

evaluate the degree of acceptance of polygamy within the context of social justice and legal 

standards. This research investigates the impact of local knowledge in South Sulawesi on the 

acceptance of polygamy, the adherence to justice principles in its practice and the alignment of 

these values with relevant Islamic legislation. This research also examines the significance of local 

wisdom in relation to the positive law regulating polygamy in Indonesia, aiming to determine the 

presence of any conflict or concord between the two. This study seeks to elucidate the interplay 

among Islamic law, indigenous knowledge and the notion of justice in the context of polygamous 

practices.
11

 

 

RESULTS AND DISCUSSION 

The Concept of Islamic Law on Polygamy 

Polygamy in Islamic law is a topic that frequently provokes discourse, both among the 

Muslim community and in the broader culture. Polygamy is allowed by Islamic law, but only 

under very strict conditions. The basis of this concept originates from the teachings in the Qur'an, 
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Hadith and the principles of fiqh (Islamic jurisprudence), which offer direction for Muslims in 

the observance of their faith. Islam allows polygamy, however it must follow certain rules and 

restrictions set by Islamic law. This talk will help us better grasp the legal basis for polygamy in 

Islam, the requirements that must be met and what Islamic law says about polygamy in social 

life.
12

 

Islamic law lets some people have more than one wife, but it says that husbands and wives 

should be treated equitably and justly. A man can marry four women as long as he treats them 

all the same in every manner, such as emotionally, financially and socially. This idea of polygamy 

is put out as a solution to satisfy some social needs, like giving women who have lost their spouses 

in war or natural disasters a place to live and help. polygamy is not seen as a necessary part of 

society; instead, it is seen as a choice that should only be made in very special situations that are 

good for everyone. The main goal is to make sure that the activity doesn't hurt anyone or give 

them an unfair advantage and that it is done with the most accountability and fairness possible.
13

 

Islamic law says that fairness is very important for polygamy to work. A man who desires 

to have more than one wife must be able to treat all of them fairly in every area of life. Islamic 

justice includes both physical and emotional aspects. Material justice implies giving each wife the 

equal amount of protection, care and housing. People often think that emotional justice is 

difficult to attain since it has to do with feelings of love and care.
14

 

Polygamy in Islam serves a distinct societal function as well. One of the main reasons 

polygamy is legal is to protect women whose husbands have perished, whether in battle, a disaster, 

or some other means. In the past, many women lost their husbands in conflicts and polygamy 

was seen as a healthy method to offer them the help and care they needed. In this scenario, 

polygamy was not used to take advantage of women, but to preserve their health. Polygamy also 

helped retain the peace in traditional communities, especially when there were more women 

than men. However, even while polygamy has social goals, it must still follow the rule of justice 

and not be done for selfish or personal reasons.
15

 

People in today's world are usually not in favor of polygamy. A lot of people think that 

polygamy isn't beneficial anymore, especially since it's hard to be fair. Many Muslim-majority 

countries have either very strict restrictions against polygamy or have banned it completely in this 

circumstance. Polygamy is still allowed in Indonesia, however there are laws that govern it. For 

instance, a man must ask a religious court for permission to marry again. This guideline is aimed 

to make sure that polygamy is only done for good reasons and doesn't affect anyone, especially 

women. Some contemporary experts assert that polygamy should be sanctioned just in 
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exceptional circumstances, following thorough consideration of social, emotional and economic 

factors.
16

 

Islamic law generally permits polygamy, contingent upon specific criteria, the foremost 

of which being the attainment of justice. The Qur'an and Hadith make it clear that polygamy is 

legal, but it must be done in a way that is fair and respects the needs of justice. For polygamy to 

be successful, the husband must treat each woman equally in all aspects, both materially and 

emotionally. Polygamy may be seen as a way to protect women in society, but it must also be 

understood in the perspective of modern ideas about gender equality and women's rights. To 

make sure that Islamic teachings are followed correctly and in a way that works with modern 

times, you need to have a comprehensive and informed grasp of polygamy.
17

 

Local Wisdom in the Concept of Justice in Polygamy 

According to Law Number 1 of 1974 on Marriage and the Compilation of Islamic Law 

(KHI), the first wife must give her permission for polygamy to happen. This rule is meant to 

preserve the first wife's rights and stop random acts of polygamy. This consent is not just a 

formality; it shows that the first wife is respected and valued in the household. In practice, though, 

problems often come up since consent isn't always provided freely. The wife's choice may be 

affected by social pressure, economic dependency and the power dynamics in the marriage. So, 

the court's job is very important in making sure that the consent given is truly free and not forced. 

The first wife's psychological and social effects are also quite important, in addition to the legal 

ones. Jealousy, unfairness and other family problems may come up. So, the first wife's consent 

in polygamy should be seen as both a way to protect women and a legal way to make sure that 

justice is done in the family.
18

 

Fairness in financial assistance is an important part of polygamous practice that people 

often talk about from both legal and social points of view. Law Number 1 of 1974 on Marriage 

and the Compilation of Islamic Law (KHI) stresses that a man who is married to more than one 

woman must treat all of them fairly, including giving them both emotional and material support. 

In this case, the notion of justice is not only based on how much money is given, but also on how 

much care, love and moral obligation the husband has for his family.
19

  

But in real life, it can be hard to make sure that everyone gets a fair amount of financial 

help. Differences in the wives' economic situations, the number of children they have and their 

individual requirements can cause imbalances. The likelihood of conflict in the home goes up a 

lot when one person feels ignored. So, it is important for religious authorities and the courts to 
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make sure that a spouse is really able to meet the demand of justice before he is allowed to 

practice polygamy. fairness.
20

  

Islamic law and Indonesian positive law both stress the importance of treating all wives 

equally in polygamy. A husband who engages in polygamy is required to treat each wife equitably, 

especially regarding financial assistance, housing and emotional care. This principle comes from 

the idea that unfairness can cause problems in the home, such as tension, envy and fighting. So, 

one of the most important things the court looks at when deciding whether or not to allow 

polygamy is whether or not it is fair.
21

  

But in real life, it might be hard to make sure everyone is treated the same. The husband 

may not be able to give equal attention and resources to all of his wives because of differences in 

their personalities, the number of children and the family's financial situation. In many cases, one 

side feels like the other is getting more attention, which makes them unhappy. This shows that 

equality in polygamy isn't just about money; it also has to do with being emotionally sensitive and 

the husband's moral character. Equal treatment in polygamy must be seen as a key way to keep 

the peace in the family. Without this premise, polygamy could lead to unfairness that goes against 

the whole idea of marriage.
22

 

Family consideration in the practice of polygamy is very important, especially in cultures 

that value family ties and tradition. Before a spouse chooses to practice polygamy, a discussion 

is typically conducted with the extended family, encompassing the first wife and other pertinent 

individuals. The goal is to make sure that the choice is not just based on what one person wants, 

but also on what is best for everyone concerned, both emotionally, socially and financially.
23

 

This discussion is seen as a vital step to get permission and avoid family fights in many 

cultures. In addition, family deliberation is a good time to talk about how the spouses will share 

their financial support, attention and obligations. Decisions taken through these discussions 

should help minimize stress and help everyone in the family understand their duties and rights 

better. Family discussion in polygamy is not just a formality, it is also a way to keep peace and 

fairness in the extended family.
24

  

The first wife's and extended family's approval in polygamy is an important part that is 

generally seen as necessary to keep the family together. In many cultures, especially in Indonesia, 

a husband who wants to practice polygamy must get permission not only from his first wife but 

also from his extended family, which includes his parents, siblings and community elders. This 
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is meant to keep people from fighting and make sure that everyone who needs to agrees with the 

decision.
25

 

The first wife's assent is seen as a sign of respect for her rights as the first spouse. Legally, 

a husband can practice polygamy with the court's permission. However, the effectiveness of 

polygamous practices mostly depends on whether the first wife agrees or disagrees with the 

decision. Also, the extended family's acceptance is important for keeping the household's 

emotional and social stability.
26

  

Religious and traditional leaders have a very important role in the practice of polygamy, 

especially when it comes to keeping peace between religious, social and cultural values. In many 

cultures, religious officials like scholars or imams regularly give advice or issue fatwas about how 

to carry out polygamy. Their job is to make sure that the practice follows Islamic teachings and 

preserves the values of justice as they are laid out in Islam.
27

 

Customary leaders also play an important role. In a lot of places, traditional rules help 

people make big decisions, like whether or not to have more than one wife. Customary leaders 

are in charge of keeping the peace in society and making sure that polygamy is implemented in 

a way that doesn't cause problems. Both religious and customary officials play a strategic role in 

making sure that polygamy stays within the right, fair and socially acceptable limits. Their 

participation acts as a safeguard to prevent polygamy from being detrimental to specific persons.
28

      

From both a legal and social point of view, protecting children and descendants in 

polygamy is very important. In a polygamous relationship, children from both the first and 

second wives should be treated equally and fairly, including when it comes to education, attention 

and other basic needs. Fairness in the way that attention and money are given out is important to 

stop unfairness that could hurt sibling relationships or generate fights in the family.
29

  

The law of Indonesia, especially Law Number 1 of 1974 on Marriage and the 

Compilation of Islamic Law (KHI), makes it clear that the husband must give all of his children 

enough and fair assistance, no matter which wife gave birth to them. This makes sure that kids 

from polygamous families don't get treated unfairly and can grow up in a peaceful setting. It is 

not only the law that the husband must safeguard his children and descendants in polygamy, but 

it is also his moral duty to make sure they are safe.
30
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It is important for polygamy to be fair and acceptable to everyone concerned, hence it is 

important for decisions to be made openly. In the case of polygamy, the husband should be 

forthright and transparent about why he wants to marry more than one woman and how this 

choice would effect his first wife and the rest of the family. This openness helps lessen doubt and 

distrust among the people involved.
31

  

Also, being open about decisions about how to give out money, housing and other duties 

the husband has to take on is part of being transparent. If these judgments are not made explicit, 

they can cause stress and unhappiness in the home. So, for everyone to get along, the husband, 

the first wife and the extended family need to talk to each other honestly and openly. Not only is 

it the right thing to do to be open about decisions in polygamy, but it is also a way to make things 

fair and stop fights in the family.
32

 

The family's participation in making decisions, especially when it comes to polygamy, is 

very important for keeping the house peaceful and fair. In many cultures, important decisions 

like polygamy involve not just the husband and the first wife, but also the whole family. In many 

cases, getting the approval and blessing of the extended family, such as parents and siblings, is an 

important part of the decision-making process. The family can give advise, feedback and an 

outside point of view that can assist figure out how the decision will affect the person's social and 

emotional life.
33

   

The family also watches over everything to make sure that the decisions made don't hurt 

anyone, especially the first wife and kids. Family support or rejection might affect how well 

polygamy works to keep families together. So, it's very important for the family to be involved in 

making decisions since they can provide fair and unbiased advice while keeping the connections 

in the extended family strong.
34

 

Social harmony in polygamy is very important for keeping society balanced and orderly. 

In cultures where polygamy is common, there must be justice and peace between people, 

especially between the first and second wives, to keep societal tensions from rising. Polygamous 

practices that are unfair or unbalanced can cause fights, envy and even splits in the family and 

the community.
35

   

In communities that allow polygamy, there are typically traditional values and societal 

standards that govern how it should be done equitably, especially when it comes to money, time 

and emotional support. Social supervision, from both the extended family and the community, 

is another way to make sure the spouse does the right thing and doesn't hurt anyone. Polygamy 

promotes social harmony, which fosters equality and justice inside the family and cultivates a 
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social climate conducive to the sustainability of connections among family members and the 

broader community.
36

  

In a polygamous household, the well-being of the family depends a lot on how fairly 

financial help, attention and responsibilities are shared. A polygamous spouse must always put 

the health and happiness of the family, which includes the first and second wives and the children, 

first. When support and attention aren't given out equitably, it can lead to stress and fights that 

undermine the serenity of the family.
37

        

Also, outside things like help from friends and relatives might affect the family's social 

welfare. People don't just look at how well the family members get along with each other when 

they think of harmony in polygamy. They also look at how much support the family gets from 

the people and things around them. Families that are perceived as equitable and harmonious in 

their practice of polygamy tend to receive increased social support.
38

 

Justice in Polygamy Cases in South Sulawesi 

Fairness in how time and attention are given is very important in polygamous 

relationships, especially in places like South Sulawesi where patriarchal culture is still entrenched. 

In polygamy, a husband must be fair to his wives in many ways, such as how he divides his time 

and attention amongst them. Fair time allocation means that each wife should have the same 

chance to spend time with the husband, both for family affairs and for emotional and physical 

needs. Fair attention also means giving both wives love, support and understanding without 

picking one over the other. 

But in real life, getting this kind of justice is often hard. Many husbands have trouble 

meeting these responsibilities, especially if they don't have the time or money to address the 

emotional and financial needs of each wife equally. In South Sulawesi, traditional customs and 

social norms also affect how justice is carried out. For example, some families put more 

importance on the first wife or use social roles to decide how to spend their time. So, husbands 

in polygamous partnerships need to know what their duties are and work to make sure that all of 

their wives get equal time and attention. 

Resolving conflicts in households with polygamy in South Sulawesi demands an approach 

that takes into account the local culture and strong religious beliefs. In polygamous relationships, 

fights typically happen because the women don't get enough attention, time, or money. The first 

step in settling these fights is for the husband and wives to talk to each other openly and try to 

understand how each person feels and what they need. Open conversations can help solve 

problems early on and stop emotions of neglect or jealously from turning into bigger fights. 

The extended family and community leaders also play a very important role in resolving 

conflicts in South Sulawesi. Family members or community leaders are often asked to give advice 

and help depending on the way things are done in the area. Mediation by these third parties can 
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assist find fair solutions and keep the peace in the family. In more intricate circumstances, the 

religious court's job is to mediate and make rulings that are legally permissible under Islamic law, 

making sure that each wife's rights are maintained and justice is done. In South Sulawesi, the best 

way to settle disagreements in polygamous families is to use a holistic strategy that includes talking 

to family members, using traditional mediation and going to religious court. 

In places like South Sulawesi, Indonesia, where people still strongly believe in their own 

cultural values, customary customs play a big role in deciding what is fair. In the context of 

customary practices, justice is generally regarded as the balance between the rights and duties of 

each family or community member, based on norms and laws that have been passed down 

through generations. In polygamy, for instance, customary norms frequently dictate the allocation 

of rights between the husband and wife, as well as the treatment of the first and subsequent 

spouses.
39

               

In some places, traditional customs may give the first wife a stronger position in the family, 

while the second and later wives may have a less important role. This can lead to unfair situations, 

especially if there isn't a clear way to make sure that all the spouses are treated fairly. In other 

circumstances, though, traditional customs can also be used to mediate and achieve fairness by 

bringing in trustworthy community leaders who make sure that everyone is treated with respect 

and fairness. Consequently, the impact of customary traditions on the definition of justice should 

be examined from both good and negative viewpoints, along with their integration with more 

universal notions of justice.
40

 

Giving women a say in polygamy decisions is important for making sure that the family 

is fair and happy. In a polygamous relationship, wives have the right to be given explicit 

explanations and to be a part of the decision-making process. The husband often decides to 

practice polygamy without asking or thinking about the wives who are already there. This might 

make people unhappy, feel unfair and feel like they aren't valued.
41

  

Giving wives the power to make decisions about polygamy can be done by letting the 

husband and wives talk to one other openly. Wives should have the chance to say how they feel, 

what they think and what worries them about the choice. The husband must also think about 

how the decision to be polygamous may affect the current wife emotionally, socially and 

psychologically. In certain cultures, giving spouses more power can also mean getting family 

counseling or mediation from community leaders or neutral third parties to make sure that 

everyone agrees with the choice.
42

 Polygamy can be done more wisely by include spouses in the 

decision-making process. This lowers stress in the home and makes wives feel valued. Giving 
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spouses a say in polygamous decisions is an important step in making sure that everyone in the 

family is treated fairly.
43

    

In South Sulawesi, families with multiple wives typically have problems since they don't 

all get the same amount of nafkah (money). In a lot of circumstances, husbands give their first 

wives more nafkah, including money, housing, or attention. This problem is especially common 

in places where patriarchal attitudes and traditional customs are still entrenched. In these places, 

the first wife is generally considered as having a bigger role in the household. This is unfair to the 

second or later wives, who often feel ignored or not valued. 

In some circumstances, husbands who don't have a lot of money have trouble meeting 

their nafkah duties evenly, which subsequently affects the relationship between the husband and 

wives. Not being able to equitably divide nafkah might make people feel jealous, suspicious, or 

even cause them to have a divorce. Also, the cultural factors in South Sulawesi that put the first 

wife's function and social prestige first sometimes make the problem of unequal nafkah allocation 

worse. To fix this problem, the husband and women need to talk to each other more openly and 

third parties, like religious authorities or traditional mediators, need to step in to make sure that 

nafkah distribution is equitable according to Islamic rules and local customs. 

When it comes to polygamy, women's rights must be upheld and safeguarded, both 

legally according to Islamic law and socially. Islam gives women in polygamous marriages certain 

rights that the husband must respect in order to make sure they are treated fairly and are happy. 

One of the most important rights of women in polygamy is the right to get enough support, both 

financially and emotionally. The husband must provide each wife enough nafkah based on the 

family's needs and resources and he can't prefer one wife over the other.
44

 

Women have the right to receive equal care and attention from their husbands, in 

addition to maintenance. Fairness in how time and attention are given is important to keep the 

wives from being unhappy or jealous. In this way, Islamic law stresses how important it is for the 

husband to be fair, especially when it comes to how he spends his time, pays attention and loves 

his wife. However, it can be hard to be fair in this way.
45

 

Additionally, women in polygamous relationships has the freedom to express their 

thoughts concerning decisions made by their husbands. This includes saying yes or no to the 

practice of polygamy. To keep peace and fairness in the household, these rights are an important 

aspect of protecting women in a polygamous relationship.
46

 

 

CONCLUSION 

Local wisdom as a foundation of justice in the practice of polygamy has a significant 

influence in South Sulawesi. The hypothesis proposed suggests that local wisdom, shaped by 
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local customs, significantly influences the application of justice in polygyny. The research findings 

support this hypothesis, demonstrating that the practice of polygamy in South Sulawesi is not 

only governed by Islamic law but is also deeply intertwined with local norms and values. Local 

wisdom, particularly the adat system that emphasizes balance and fairness in family life, plays a 

crucial role in regulating polygamy. Local wisdom ensures that polygyny is practiced in a manner 

that respects justice, such as providing fair treatment of wives, fulfilling economic obligations and 

maintaining emotional well-being within the family. While Islamic law provides the legal 

framework, local traditions ensure that the practice of polygamy aligns with the social values of 

the community. This study shows that local wisdom helps balance Islamic legal principles, 

resulting in a more equitable and socially accepted practice of polygyny. Therefore, local wisdom 

should be incorporated into the legal framework for polygyny to ensure that the practice reflects 

both religious and cultural aspects. This research contributes to the understanding of how local 

customs interact with Islamic law, offering practical recommendations for integrating local 

wisdom into the family law system in Indonesia to achieve a more comprehensive and 

contextually relevant justice. 
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